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Learning from Jesus, Paul, and Luke

• I.  What We Can Learn from Jesus about 
Prayer 

• I want to turn at this point to the foundation on which 
Christians have built their prayer lives and practices.  
We can cite the entire Hebrew tradition, but the chief 
blocks for the foundation, we will see, were Jesus, Paul, 
and the Psalms.  In a classic on The Prayers of Jesus 
Joachim Jeremias observed that something new 
entered into our understanding of prayer with Jesus.  
He taught us to call God “abba.”  Hence I begin with 
that and his prayer practice as reflected by the Gospels.
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– A.  How Does God Fit Into the Picture? God as Abba
• This Aramaic word corresponds to the American “daddy.”  It 

would not be a distortion to use also the word “eema,” 
“mamma,” for the accent is not on gender but on 
accessibility.

• 1. In the Hebrew Bible Jews shared with other oriental 
cultures the use of the word “father” in reference to God. It 
is striking that it appears infrequently, only 15 times: Deut 
32:6; 2 Sam 7:14 (parallel in l Chr 17:13; 22:10; 28:6); Ps 
68:5; 89:26; Isa 63:16 (twice); 64:8; Jer 3:4, 19; 31:9; Mal 
1:6; 2:10. The nuances are not the same as Abba.
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– a.  God is Creator in Deut 32:6 and Mal 2:10.
– b.  God is noted for tenderness in Ps 103:13f.  “As a father 

pities his children, so the Lord pities those who fear him.”
– c.  The concept of fatherhood relates especially to Israel as 

God’s first-born.  Note Jer 31:9.

• Jeremias concluded that the Old Testament’s final word 
about God’s Fatherhood was: “God’s incomprehensible 
mercy and forgiveness must be exercised.”



Learning from Jesus, Paul, and Luke
2. In Palestinian Judaism there are only four references 
in the Apocrypha: Tobit 13:4; Sirach 51:10; 23:1, 4 
(doubtful); and “only quite isolated examples in the 
Pseudepigrapha” (Jub 1:24f., 28; 19:29; Test Levi 18:6; 
Test Juda 24:2). Rabbinic literature contains “rather 
more” examples.  Rabbi Johanan ben Zakkai (50-80 C.E.) 
seems to have been the first to refer to God as 
“heavenly Father.” Two ideas prevail.  (1) The obligation 
to obey God. (2) God as one who helps in time of need. 
The address is more frequent in Hellenistic Judaism.  
There is no evidence of God addressed as “my Father” in 
Palestinian Judaism. Qumran literature has only one 
reference--1 Qumran Hymn 9.35. 
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• “My father knows me not and in comparison with thee 
my mother has abandoned me.  But thou art a father to 
all [the sons] of thy truth and as a woman who tenderly 
loves her babe so dost thou rejoice in them: and as a 
foster-father bearing a child in his lap, so carest thou 
for all thy creatures.” 

• The most significant change from the Old Testament is 
that God is spoken of more often as the Father of the 
individual Israelite, which “represented an essential 
deepening of the relationship with God.”
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• 3. Regarding Jesus—the Gospels place the word 
“Father” as a designation of God on the lips of Jesus 
170 times: Mark 4, Luke 15, Matthew 42, and John 109. 
Jeremias cited three reasons for increasing usage: (1) 
The title “heavenly Father” is a Semitism. (2) The title 
was used in prayer. (3) Christian prophets used it. What 
does the designation mean?  Jeremias concluded that 
the usages deal with “the unique revelation and 
authority which have been given to Jesus.”  He 
considered Matt 11:27/Luke 10:22 Jesus’ words. “All 
things have been handed over to me by my Father, and 
no one knows the Son except the Father, and anyone
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• to whom the Son chooses to reveal him” (Matt 11:27). 
Jeremias says, Jesus “spoke to God like a child to its 
father, simply, inwardly, confidently.  Jesus’ use of abba 
in addressing God reveals the heart of his relationship 
with God.” Jesus gave the disciples permission to use 
the address in the Lord’s Prayer.  When you pray abba, 
Jeremias argued, “God assures you that you can be 
absolutely certain that you really are [God’s] children.”  
Notice that Luke’s version of the prayer (Luke 11:2) 
does not use “our” before the address but has simply 
“Father” (in the original Aramaic Abba).
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– B.  Why Pray?

• 1.  Jesus criticized wrong motives: (1) Prayer to be seen of 
others (Matt 6:5) and (2) Prayer for what you get out of it 
(Matt 6:7-8). Both demonstrate littleness of faith.

• 2. True prayer is based on God’s parenthood. Jesus 
invoked nature--lilies, sparrows, hairs of our 
heads--to remind of God’s providence. Two 
parables of earthly fathers underscore the same 
point (Matt 7:7-12).

• 3. The Parable of the Loving Father (Luke 15:11-32) 
graphically portrays the infinite compassion of God.  God 
“went out” both to the prodigal and to the pouty elder 
brother.
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– C. What Is Prayer?
• 1. In essence it is intimate interior conversation, 

communication, or communion with God.  Heart 
speaks to heart.  It means to enter into one’s closet 
(Matt 6:6).

• 2. The Lord’s Prayer tells us what prayer is. Jeremias 
concluded that the shorter Lucan form (Luke 11:2-5) 
but the Matthean style (Matt 6:9-13) was original.  As a 
handbook used by missionaries in founding new 
churches, Matthew phrased the prayer in a way that 
would have made it useful for public worship, whereas 
Luke simply repeated a prayer commonly circulated.
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• 3. The prayer discloses much about the covenant with God.  

It is not surprising that, very early, Christians repeated it 
three times a day, I think, as a reaffirmation of the covenant 
they entered into at baptism.  Whereas Jews repeated the 
Shema (Deut 6:5-6), Christians repeated the “Our Father.”
– a. It begins with the child addressing the “dear Father.”  Everything 

in this relationship depends on who God is as a God of infinite 
compassion. 

– b. Two Thou petitions entreat the realization of God’s reign and will 
among humankind.  Rather a perilous petition, isn’t it?  God’s 
kingdom come might mean that we who live to eat would only eat 
to live, that we who have made necessities out of luxuries would 
only have necessities, and that we who have such great hopes 
would moderate our hopes that others might have hope. 
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– c. The petition for bread needs careful study.  The Greek word 
epiousios translated “daily” is better translated “needed.”  
“Give us today the bread we need.”  This could mean different 
things in different contexts.  Among starving and 
malnourished people in Ethiopia it surely would mean, “Give 
us enough to eat to keep us alive.”  In an overfed western 
country such as ours would it not mean, “Give us today what 
we need and don’t let us overeat or overindulge in the things 
of life”?

– d. In the other we petition Jesus puts a hook.  “Forgive us our 
debts as we have forgiven our debtors”  (Matt 6:12).  Luke 
has, “Forgive us our sins, for we also have forgiven everyone 
who owes us.”  In either case we can see the connection Jesus 
made between authentic faith and willingness to forgive.  
Forgiving others shows in you the compassion of abba.
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– e. The final petition concerns our preparation for meeting 
God.  I think it is best translated, “Do not let us come to the 
Trial unprepared” (Luke 11:4).  For many Christians who first 
read Matthew and Luke there was the prospect of a real trial.  
God had to equip them to face it.
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– D.  What Can We Expect Prayer to Do?

• Jesus’ prayer in Gethsemane is most revealing (Mark 14:36).  
He prayed as a trusting child.  Before looking at that, 
however, I need to consider some passages that pose 
problems.

• 1. Faith healers often cite such passages as Matthew 
17:14-21 and Mark 11:20-26 to persuade people to give up 
their medicines or other aids and just rely on faith, often 
with terrible consequences.  The first story concerns the 
disciples’ inability to heal a child suffering from epileptic fits 
or something.  When they asked Jesus, “Why couldn’t we 
expel that demon (the ancients’ way of understanding 
illness and its cure)?” he replied, “Because of your littleness 
of faith.  For truly I tell you, if you have faith like a mustard 
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• seed, you will say to this mountain, ‘Be moved from here,’ 

and it will be moved, and nothing will be impossible for 
you” (Matt 17:19-20).  The second story is about the 
withering of the fig tree Jesus cursed on the way into 
Jerusalem.  As they returned, Peter exclaimed, “Rabbi, see 
how that fig tree that you cursed has withered.”  To this 
Jesus replied much as he had about their failure to heal the 
child.  “Have faith in God.  Truly I tell you that whoever says 
to this mountain (the Mount of Olives), ‘Be rooted up and 
cast into the sea, and does not doubt in his heart but 
believes that what he is saying will happen, and it will be so 
for him.  Wherefore I say to you, whatever you pray and 
ask, believe that you have received it, and it will happen” 
(Mark 11:21-24).
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• I would make two observations concerning these. (1) 
Jesus clearly believed that prayer has great power.  It is, 
metaphorically speaking, “mountain-moving.”  Jesus 
was using hyperbole or exaggeration to underscore 
that point. (2) The key to the power of prayer is faith.  
What kind of faith?  “Like a mustard seed has.”  What 
kind of faith does a seed have?  Absolute trust.  A seed 
doesn’t lay in the ground and wring its hands and say, 
“Oh my, when will the enzymes start working so that I 
will become a sprout and then a little plant and then a 
full sized plant.”  No, it just lays there, trusting God.
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• 2.  In Jesus view prayer is to be prayer of a trusting 

child.  Such prayer is two-sided: 
– a. On one side, it means absolute trust in God as the Almighty.  

“Abba, you can do anything.  Take this cup from me.” Now 
this raises one of our biggest theological conundrums: In what 
sense can God do anything?  In what sense is God the 
Almighty?  We must recognize that Jesus thought 
eschatologically.  God is the Alpha and the Omega, the 
Beginning and the End.  Just as God had the first word, so will 
God have the last word.  The Gospels give us clear evidence 
that Jesus expected that the consummation might take place 
in his own lifetime.  See Matt 10:23.  So in the Garden he 
prayed, “If you are ready to wrap it all up, to bring the end, 
deliver me from this hour!”  This was no charade.  He did not 
want to go to the Cross.
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– b. What if it is not the End, however?  In that case, we have to 

add the other side of the prayer of the trusting child.  “Yet not 
as I wish, but as you wish.”  Notice how Matthew and Luke 
have softened the way Jesus put the petition.  In Matt (26:39) 
he prefaced it, “My Father, if it is possible.”  In Luke (22:42), 
“Father, if you wish, take this cup from me.”  Not so impulsive 
as in Mark.  Here we see Jesus recognizing God’s 
self-limitations.  When God created the world, God limited 
Godself.  When God created humankind, God limited Godself.  
This means that humans live between D-Day and V-Day, as 
Oscar Cullmann, Christ and Time, pointed out so helpfully.  
Sometimes, short of bringing the End, God can’t.  So Jesus 
prayed, “Yet not as I wish” and went to the Cross.  He put 
himself totally and unreservedly in God’s hands. 
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• III. What We Learn from Paul about Prayer
• Paul’s letters contain numerous prayers of thanksgiving and 

intercession, plus formulas of praise and benediction.  Some 
scholars have argued that Paul simply followed literary 
conventions, but others have contended that the prayers 
served a legitimate pastoral and personal purpose.  In Paul’s 
letters we can see the influence of the Old Testament 
Psalms both in style and in thought.

• Paul also exhorted his readers to pray and gave instructions 
about praying.  He left no lengthy statements, but he 
interspersed advice alongside other counsels.
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– A.  God’s Place in the Picture
• Paul thought christologically and emphasized power.  

The risen Christ now enters into the exchange between 
the believer and God through the Spirit.  The Spirit 
participates as intercessor.

• 1. For Paul Christian life is life “in Christ.”  That meant 
two things. (1) To be “in Christ” means to experience 
the risen Christ indwelling, empowering, and vivifying.  
It is to live in the Spirit. (2) Because of this, we have 
access to God in the way Jesus did during his earthly 
sojourn.  We are adopted sons and daughters who can 
call God “abba, eema” (Rom 8:16).
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• 2. The Spirit is our help. Paul does not distinguish sharply 

between the Holy Spirit, the Spirit of God, and the Spirit of 
Christ.  He was quite conscious of God’s inescapable 
nearness.  Rom 8:26-27 pictures how this works: 
– Likewise, the Spirit also comes in to help us in our weakness, for we 

do not know how to pray as we ought, but the Spirit himself 
intercedes with unutterable groans.  And the one who searches 
our hearts knows what the Spirit’s mind is, that he intercedes with 
God on behalf of the saints.

– a. God is immanent, indwelling through the Spirit.  God knows the 
Spirit’s thought processes.  The Spirit knows God’s. 

– b. The Spirit intercedes for us.  God is looking out for us.
– c. It is the Spirit who, when we cry “Abba” attests “with our spirit 

that we are children of God” (Rom 8:15). We have experienced 
adoption through the Spirit.  Therefore, the Abba comes as an 
internal testimony.
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– B.  Why Pray?

• Paul exhorted his converts to “pray without ceasing” (1 Th 5:17).  
Numerous exhortations show that he expected prayer to be 
motivated by something deeper than self-centered concerns.

• 1. In line with his basic theology Paul believed that we should 
pray spontaneously because of God dwelling within us in the 
Spirit or in Christ.  We can’t help but pray.  Prayer comes 
naturally to children, even adopted ones.  Being children in this 
family will send us running boldly to God crying, “Abba/Eema!”

•  2. The Will of God. In I Thessalonians 5:16-18 he directed, 
“Rejoice always, pray without ceasing, give thanks in all 
circumstances, for this is the will of God in Christ Jesus for you.” 
For him all motives originated in Jesus Christ, the risen Lord.  In 
him we do everything for the praise and glory of God.
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• 3. Human Concern and Need. Paul’s thanksgivings and petitions 

show his responsiveness to need. Peter Thomas O’Brien 
(Introductory Thanksgivings in the Letters of Paul) has listed the 
following motives for thanksgivings:
– Signs of the effects of the gospel.
– Events, graces, that have occurred.
– The parousia.
– Blessings.

• O’Brien cited the following grounds for petitions:
– Growth in Christian maturity.
– The parousia.
– Needs of the addressees.
– As is evident here, the motives were closely connected to thanksgiving.  

So Phil 4:6-7: “Stop worrying about everything, but in every circumstance 
in prayer and entreaty with thanksgiving let your requests be known to 
God.  And the shalom of God which surpasses all human understanding 
will throw a guard around your hearts and your minds in Christ Jesus.”
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– C.  What Is Prayer?

• 1. In essence prayer is communion with God.  Words and 
thoughts are no more than vehicles to express the 
“groanings” and “sighs” of the inner person.  It is an 
exchange between the mind of the believer and the mind of 
God, our spirit and God’s Spirit.

• 2. What are its forms? Four kinds of prayer listed in 1 Tim 
2:1-3—entreaties or supplications (deeseis), prayers 
(proseuchas), intercessions (enteuxeis), and thanksgivings 
(eucharistias)—seem to describe prayers found in Paul’s 
letters.  However, we also find benedictions or praises, 
doxologies, and prayers of commitment.  Curiously there 
are no prayers of confession.  But Paul did give assurance of 
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• forgiveness in Christ.  In Colossians 1:14, “In him we have 

redemption, the forgiveness of sins,” and in Ephesians 1:7, 
“In him we have redemption through his blood (death), the 
forgiveness of sins, according to the wealth of his grace 
which overflows toward us, . . .”

• An exhortation at the end of Ephesians comes close to 
touching most of these forms.  “Pray in the Spirit at all times 
in every prayer and supplication.  To that end keep alert and 
always persevere in supplication for the saints.  Pray also for 
me, so that when I speak, a message may be given to me to 
make known with boldness the mystery of the gospel, for 
which I am an ambassador in chains.  Pray that I may 
declare it boldly, as I must speak” (Eph 6:18; NRSV).



Learning from Jesus, Paul, and Luke
– D.  What Can We Expect Prayer to Do?

• 1. An Eschatological Perspective. Like Jesus, Paul recognized 
that God’s ability to respond to prayer has to be viewed 
eschatologically.  “We see through a glass darkly, but then 
face to face” (1 Cor 13:12).  One day, God will wind up 
God’s creative effort and will be “all in all” (1 Cor 15:35-58).  
Now God endures limitations posed on Godself.  Thence evil 
still continues.  God can’t always respond in the way we 
petition.  We pray, but God can only answer in terms of the 
total scope of things.  Meantime, we live in hope, for “we 
know that in everything God is working for good with those 
who love God, with those who are called according to God’s 
purpose.”  In short, we live in childlike trust.
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• 2. The answer to unanswered prayer (2 Cor 12:9-10). Paul 

wrestled personally with the problem of unanswered prayer in 
relation to his “thorn in the flesh.”  We don’t know for sure what 
the “thorn” was, but there can be no question of his desire to 
overcome it.  He says that he “urged” (almost “commanded”) the 
Lord “three times” to take it away.  Three times would mean that 
he pulled out all the stops.  God did not remove the “thorn,” 
however.  Instead, God responded, “My grace is sufficient for 
you, for my power is perfected in weakness.”  “Grace” here 
means more than a typical Protestant definition, “God’s 
unmerited favor.” It means God’s gift of Godself, the Holy Spirit, 
God’s own Presence.  “My Presence is enough.”  Paul didn’t 
understand that, but he learned, as we all must, that it is true.  
And to him also came an explanation as to why it is true.  God’s 
power, love power, works through human vulnerability.  God is 
with us no matter what circumstances we confront.  In that lies 
human hope.
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• 3. Prayer and the Supply of the Spirit of Christ. Paul presents 

an interesting perspective on prayer in Philippians 1:19:  
“And in this (harassment by opponents of his mission) I 
rejoice; yes, I shall go on rejoicing, for I know that this will 
turn out for salvation through your entreaty and supply of 
the Spirit of Jesus Christ.”  I have rendered this literally.  
Notice that the NRSV has: “for I know that through your 
prayers and the help of the Spirit of Jesus Christ this will 
turn out for my deliverance.”  This translation, however, 
inserts an article before “help” which is not in the Greek.  
Paul may actually be saying that intercessory prayer has 
something to do with supplying the Spirit of Christ.  This 
would fit his concept of intercession, and it could explain 
why he gave so much attention to intercession in his letters.
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• III. Prayer in Luke-Acts
• In Luke’s portrait prayer played a central role both in 

Jesus’ life and ministry and in the early church’s story.  
Contrary to the judgment of some scholars, I believe 
that Luke took a special interest in prayer.  He 
portrayed Jesus as the exemplar of piety and the ideal 
person of prayer.  In Luke 18:1 Jesus set forth the 
central theme: “People ought always to pray and not to 
give up.”  In a doctoral dissertation on the subject Mike 
Fuhrman comments that, in this statement, Luke 
“attempts to encourage prayer as constitutive for the 
life of piety throughout the eschatological age.” (283)
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• It is difficult to establish the date and place of writing of 

Luke and Acts.  Because Luke used Mark’s Gospel and also 
was aware that the Temple had fallen, we can date them 
after 70 C.E.  His emphasis on persistence in prayer hints at 
anxiety of Christians in a period when new persecution 
threatened, perhaps the persecution under Domitian which 
began in 91 C.E.  Jesus’ expected return (parousia) had not 
taken place, and they were giving up on prayer.  So two 
parables—the Friend at Midnight (11:5-8) and the Nagging 
Widow (18:1-8)—drive home the point: persist!  The key 
question, says Jesus, is: “When the Son of Man comes, will 
he find faith on earth?”  What kind of faith?  The kind that 
endures to the end.
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– A.  God’s Place in the Picture

• 1. God as a loving parent. God is not the type of the judge in 
the Parable of the Nagging Widow, but the anti-type.  God is 
rather the Loving Parent.  In the Parable of the Loving 
Parent found only in Luke (15:11-32) Jesus depicts God as a 
God of infinite compassion who reaches out to both the 
returning prodigal and the pouty elder brother.  Wholly 
unlike the typical oriental father, this father lays aside all 
dignity and races down the road to embrace and kiss the 
returning prodigal.  Before the son could get out his whole 
spiel about being taken back as a hired hand, he directed 
the servants to bring the best robe and put it on him, to put 
a ring on his finger and shoes on his feet, and to kill the 
grain-fed calf, ”for this my son was dead and is alive again, 
was lost and is
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• found” (15:24).  Likewise, when the elder brother  
refused to come in and take part in the celebration of 
the return of the prodigal, “the father came out and 
urged him” (15:28).  And instead of lashing back when 
the elder brother let his anger boil over, he gently drew 
him to himself.  “Child,” he changed the address, “you 
are always with me, and everything I have is yours.  But 
I had to celebrate and rejoice, for this your brother was 
dead and came back to life, was lost and has been 
found” (15:31-32).
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• 2.  God as a God of infinite compassion. God as a God of infinite 

compassion is portrayed graphically in the Zacchaeus story (Luke 
19:1-10).  None could have been held in lower esteem than this 
“rich” tax collector who worked for the hated Romans.  He also 
presented a comic spectacle of himself as he tried to see Jesus as 
Jesus passed through Jericho.  Too short to see over the crowd, 
he had to squirrel up a sycamore tree and perch on a branch.  
When Jesus not only looked up but said, “Zacchaeus, hurry and 
get down from there, for I’ve got to stay at your house today,” 
old Zach must almost have fallen out of that tree.  He scrambled 
down and “received him rejoicing.”  A nobody became 
somebody.  No sooner had he gotten Jesus inside the house than 
he started in apology.  “See, sir, I give half of all I possess to the 
poor, and if I have defrauded anyone, I repay fourfold” (19:8).  
Ostracized as he was, he had to put the best face on himself.  It is 
a good thing
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• Jesus was inside the house when he said it, for that crowd 

would have gone berserk.  “Today, salvation has come to 
this house, for he too is a child of Abraham, for the Son of 
Man came to seek and to save what was lost” (19:9-10).  
Don’t misunderstand and suppose that this was based on 
Zacchaeus’s good deeds.  The Parable of the Pharisee and 
the Tax Collector of the preceding chapter (Luke 18:9-14) 
puts tax collectors beyond the pale of salvation on the basis 
of their works.  The tax collector could only beat his breast 
and say, “God, be merciful to me, a sinner!” (18:13).  No, 
salvation was based only on the loving kindness of God, 
and, dare I say, that makes God something of a universalist.  
That upset those good Jews in Jericho.  It has upset good 
Christians through the centuries.
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• 3. God as the Covenant God of Promise and Salvation. 
This is underscored in the Magnificat (Luke 1:46-52) of 
Mary and in the Nunc Dimittis of Simeon. 
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– B.  Why Pray?

• 1. To prepare for the End of the Age. Fuhrman 
demonstrated that most of the Lucan prayers consist of 
those made during the trial and persecution that must 
precede the end of the age (6:23; 18:1-8; 21:36; 22:32, 
39-46; 23:34, 46).  Prayer is needed to endure until the 
parousia. 

• 2. To live a life of piety. 
– a. Luke portrays Jesus at prayer during important turning points in 

his ministry.
» Baptism (3:21)
» Selection of the Twelve (6:12)
» Confession at Caesarea-Philippi (9:18)
» Transfiguration (9:28-29)
» Gethsemani (22:39-46)
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– b. Acts envisions the early communities and individuals in 

prayer for similar reasons.  They were persistent in prayer 
(proskartereo), a favorite word in Acts (1:14; 2:42, 46; 6:4; 
8:13; [10:7]).  Notice Luke’s portrayal of the Jerusalem 
community after the ascension: “They were all persisting in 
prayer with one spirit with Mary the mother of Jesus and his 
brothers” (1:14).  Similarly in 6:4 as the community sought to 
solve the problem of Hellenist widows.  The Twelve said: “We 
will be persistent in prayer and in the ministry of the word.” 
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• 3.  To receive the Holy Spirit. In Luke and Acts prayer is 
the proper preparation for receiving the Holy Spirit 
(Luke 3:21; 11:4, 13), divine guidance (Luke 6:12), and 
engaging in mission (10:2, 21).  Jesus’ command at the 
ascension was to “wait for the Holy Spirit” (Acts 1:8).  
The Spirit came as they prayed with one accord.
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– C. How Do We Pray?

• 1. Be Persistent! This is a distinctive emphasis of Luke and 
Acts.  In Luke’s incorporation of the Lord’s Prayer (11:1-4) 
he has taken pains to underline the point with the Parable 
of the Friend at Midnight (11:5-8) in addition to the 
Matthaean or “Q” parables about the considerate father.  
Notice the “shamelessness” of the importunate friend.  
Luke also undergirded his theme statement about persisting 
in prayer (18:1) with the Parable of the Nagging Widow.  
The widow had a reputation as a nag.  When the judge, who 
thought at first he would ignore her, considered her 
reputation, he decided he had better act.  If a judge like that 
will do what is right because of her persistence, how much 
more God, the loving parent! 
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• 2.  Open yourself to the Spirit! Since in Luke’s view the 
messianic age has dawned through the death and 
resurrection of Jesus, we must open ourselves to the 
Spirit poured out in fulfillment of the prophecy of Joel 
2:23.  That is why persistence is so crucial.  God will 
reply.  We have an obligation to make ready.

• 3.  Be sincere and humble. The Parable of the Pharisee 
and the Tax Collector illustrates the importance of 
sincerity and humility.  Not the self-righteous Pharisee 
but the Tax Collector without a leg to stand on “went 
home okayed by God” (18:14).
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• 4. Be transparent! Peter illustrates transparency in 

prayer.  Confronted with insistence that he eat 
“unclean” foods, he protests, “No, Lord, no!  I have 
never eaten anything profane or unclean” (Acts 10:14). 
Transparency, of course, may lead to transformation.  
Peter obeyed anyway.

• 5. Trust God! Stephen, being martyred, prayed,  “Lord 
Jesus, receive my spirit” (Acts 7:59).  Letting go evoked 
a prayer for forgiveness of enemies reminiscent of 
Jesus’ prayer on the Cross: “Lord, do not hold this sin 
against them” (7:60).  Paul’s prayer when confronted 
on the road to Damascus was: “What shall I do, Lord?” 
(9:10).



Learning from Jesus, Paul, and Luke

– D.  What Should We Expect Prayer to Do?
• With other early Christians Luke would affirm that 

prayer has great effect.
• 1. Gives a vision of our eschatological hope and 

salvation. 
– a. In the Nunc Dimittis the aged Simeon prayed, “Now release 

your servant in peace, O Lord, according to your word, for my 
eyes have seen your salvation, which you prepared before all 
your people, a light for revelation to the nations and glory for 
the people of Israel” (Luke 2:29-32)

– b. The Centurion Cornelius (Acts 10:3) and the Apostle Peter 
(10:9) prayed simultaneously and received visions which 
opened the way to accepting the mission to the Gentiles.



Learning from Jesus, Paul, and Luke

• 2. Emboldens and strengthens for mission. Luke depicts 
the Jerusalem community praying for boldness in the 
face of threats in Acts 4:24-30.  To the prayer, Luke 
adds the comment: “When they had finished this 
petition, the place where they were gathered was 
shaken and they were speaking the word of God with 
boldness (parresia)” (4:31).  Boldness appears in Luke’s 
accounts of the mission efforts numerous times as the 
key to mission (2:29; 4:13, 29, 31; 28:31).  So also Paul.  
This quality is needed to stand the eschatological trial.



Learning from Jesus, Paul, and Luke
• 3. Prepares one for the End. Luke 18:8 puts the key 

question: “Nevertheless, when the Son of Man comes 
will he find faith on the earth (i.e., of the kind that 
endures)?”  Only persistent prayer can help one 
answer.  “Watch in every time, entreating that you may 
have strength to flee all the things about to happen and 
to stand before the Son of Man” (21:36).

• 4.  Meets ordinary human need. This is not given strong 
emphasis in Luke-Acts.  Luke’s concern is the 
eschatological era and the mission it imposes.  With 
Jesus D-Day dawned. Time has been raised to a new 
level.  We must live it as kairos, purposeful time, rather 
than chronos, mere measured time.


